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Reviews

Due Pipste. Von Petrus zu jfohannes Paul I1. By Horst Fuhrmann. Pp. 307 incl. 191
ills. Munich: C. H. Beck, 1998. DM 48. 3 406 43695 1
Since the illustrations are on the numbered pages, the reader will see that as
many pages must be occupied by a picture; the amount of prose text would not
by itself make a long book. Hence the history must be by big names — Leo,
Gregory, Charlemagne and so on. The book is more of the people than of the
institution, though we also learn much about the institution through the people.
The pictures, all black-and-white, are unusual and well chosen and helpful in
their subdescriptions. The quality of the book is shown in that even the brief
descriptions of the few but weighty popes are informative and interesting. In no
sense 1s this a dry textbook. The author is learned, not a Roman Catholic, a
medievalist well-known for an introduction to the Middle Ages and for a
biographical treatment of the scholars of the last century who made the
Monumenta Germaniae Historica. The portraits of the institution and its heads are
not favourable though virtues are allowed to both. Fuhrmann doubts the Petrine
text of the New Testament but thinks that the tropaon under St Peter’s is very
possibly authentic; argues that Gregory the Great left the papacy in a very bad
way ; discloses that although in theory a non-cardinal can be elected, the voting
paper has printed on it ‘I elect Cardinal...’; is fair on pseudo-Isidore and canon
law; fascinates about the modern examination of the skeleton of Hildebrand;
seems to accept the doubtful opinion that during the Vatican Council of 1870
Pius 1x was mentally unbalanced from physical causes; cites the saying of a
member of the Curia on the death of Pius x, ‘Please God not another saint yet
awhile’; is sane about the modernising popes from John xxm1 onwards and gives
them rather more space; but has the unusual belief that the Vatican City as
constituted since 1929 provides no proper basis for an independent papacy. At
the end is a pleasant little essay on historians of the papacy with portraits of the
famous, from Platina through Flacius and Baronius to Ranke and his Protestant
successors, to Pastor and his Catholic successors. Curiously historians are more
difficult to place in coherence than the successive heads of an historic institution.

SELWYN COLLEGE, OweN CHADWICK
CAMBRIDGE

Creational theology and the history of physical science. The creationist tradition from Basil
to Bohr. By Christopher B. Kaiser. (Studies in the History of Christian
Thought, 78.) Pp. x+452. Leiden—New York—Cologne: Brill, 1997. Nlg
235. 90 04 10669 3; 0081 8607

Concluding an impressive historical survey, Christopher Kaiser notes that ‘due

to the secularisation of science and the privatisation of theology, it is no longer
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possible to speak of a creationist tradition being shared by scientists as a
profession’. The implication is that it once was. For pioneers of modern science,
such as Kepler, Descartes and Newton, beliefin an ordered and intelligible world
was a presupposition of their work. A Judaeo-Christian doctrine of Creation
could shape the scientific enterprise in other ways too, as Kaiser showed in his
earlier book, Creation and the history of science (1991). In this he traced successive
manifestations of four theological motifs, which in antiquity had found coherent
expression in Basil. These were the comprehensibility of an ordered world, the
unity of the cosmos, the relative autonomy of nature and, on a more practical
front, the ministry of healing. The history of science had been a series of
variations on these themes. This earlier book was an abridged version of the later.
Creational theology and the history of physical science has an identical structure but is
more thoroughly documented. It has sections on the medieval Church and
Aristotelian science; on the spiritualist, mechanist and Platonist traditions visible
in Leibniz, Boyle and Newton; on the tendency of post-Newtonian natural
theology to lead to a naturalism in which nature acquired complete autonomy;
and on the ‘contribution’ of the creationist tradition to twentieth-century
physics. Interestingly, Kaiser finds the stamp of creational theology on almost
every philosophy of nature, including some that were avowedly anti-Christian,
even atheistic. This might invite the sceptical response that if a creational
theology was so omnipresent in western science, it could be doing little real work.
But this would be to miss the author’s purpose, which is to show how a once
coherent tradition lost its coherence through scientific diversification. One also
detects a higher purpose. When discussing Newton, for example, he tries to assess
his ‘contribution to our understanding of God and nature from a historic
creational perspective’. Here the author’s own presuppositions cannot be
concealed. Faced with Newton’s Arian heresy, which Newton himself grounded
in biblical scholarship, Kaiser insists that the resulting deity was ‘far from
biblical’. Despite an approach to the history of ideas which invests heavily in
‘traditions’, there is much to savour. We are given many illuminating examples
of scientific explanation sought from within a providentialist theology. It is also
instructive to see how repeatedly the conclusions of natural philosophers have
been susceptible of both theistic and naturalistic interpretation. One lesson is that
we should never glibly speak of the ‘religious implications of science’. Kaiser
himself has other lessons in mind. He is worried by a complete autonomy of
nature that ‘makes it nearly impossible for us to integrate our spiritual and
ethical selves with our science-based view of the world’. His long historical
journey finally provides the resources to reconstitute a world in which spiritual
restoration has pride of place.

UNIVERSITY OF LANCASTER JouN HEDLEY BROOKE

The early Church and its conlext. Essays in honor of Everett Ferguson. Edited by
Abraham J. Malherbe, Frederick W. Norris and James W. Thompson.
(Supplements to Novum Testamentum, go.) Pp. xviii+ 366 incl. 4 figs.
Leiden—Boston—Cologne: Brill, 1998. go 04 10832 7; 0167 9732

As a scholar Everett Ferguson has greatly influenced and furthered the study of

early Christianity during the last three decades, and in particular in the United
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States. The volume of essays written in his honour is designed to reflect his main
interests, in the Greco-Roman background to the development of early Christian
thought, and towards widening horizons for the study of the Church and its
mission. Thus he has included in his Encyclopaedia of early Christianity Coptic,
Arabic and Ethiopian sources far later in time than the limits normally imposed
in encyclopaedias of this nature.

The Encyclopaedia was a massive achievement and it has inspired a wide choice
of subjects by the essayists. Perhaps too wide, for ‘context’, the key word in the
editors’ plan, has led to some loss of unity and the inclusion among the valuable
and scholarly of the relatively trivial and the far-fetched. Despite twice
attributing Lactantius’ Divine institutes to the ‘early third century’ instead of the
early fourth century (probably ¢. g11), Rowan Greer has written an invaluable
survey of the debt owed by Lactantius to Cicero as a philosopher. For Lactantius,
Cicero was ‘the greatest author of the Roman language’ (Div. Inst. §.13) and a
‘consummate philosopher’ (ibid. 3.14). Though he is sometime patronising,
suggesting that Cicero’s opinion that true justice transcends civil law ‘is not
inconsistent with the truth’ (ibid. 5.12), he accepts and elaborates in a Christian
sense Cicero’s concept of a universal human society governed by true law and
justice, and he uses him to sustain his own arguments in favour of Christianity.
It would seem, in fact, that Lactantius’ Christianity was an alternative philosophy,
fuelling a protest against what he saw as the injustices and parochialism of
Roman society under the Tetrarchy. He looked back wistfully to what he
believed had once been a Golden Age. As Greer indicates, Lactantius’ dualism
in conceiving God as the author of evil and maker of Satan foreshadowed
Manichaeism in North Africa. He might have added that the hermetic prophetic
writings which figure so prominently in the Divine institutes also led some
intellectuals, such as Faustus of Milevis, to prefer Manichaeism to Donatist or
Catholic Christianity.

Ferguson was one of A.D. Nock’s last pupils, and apart from Christian
philosophy he gained from him an interest in the pagan background to
Christianity and conversion to the new religion. The first is represented by Ray
Bowen Ward’s description of the prominent part played by women in the
religious life of Pompeii as public priestesses. The ‘considerable power and
influence’ exercised by women in the Roman empire to which Ferguson draws
attention foreshadowed a similar power and influence exercised by Christian
women, such as the Gnostic Flora and the Roman matronae singled out in the
second of Valerian’s two edicts of persecution in August 258. The differences
between conversion to philosophy and to Christianity prompted by Paul’s
preaching is discussed by Abraham J. Malherbe. While philosophers such as
Epictetus demanded of their disciples a dedication to moral principles implied in
growing self-knowledge, the Pauline convert must ‘turn from idols’, and though
afflicted by persecutions could regard himself as destined to salvation from God’s
wrath designed for unbelievers. The Jewish background is examined in David
Balch’s discussion of the attitude of Jews towards their Greco-Roman
contemporaries shown in 2 Maccabees, Esther, Eupolemus, Aristeas and in
Luke’s Gospel. All illustrated the tension between a Gentile mission and
abhorrence to ‘mingling’ with non-Jews.

Through the second century orthodoxy and Gnosticism vied for supremacy
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among the nascent Christian communities. Harold W. Athridge makes an
important contribution in his comparison between the range of knowledge,
not least scientific knowledge, displayed by Plutarch and his friends, and
Gnostics whether orthodox, such as Clement of Alexandria or heterodox such as
Basilides. He concludes that ‘mystical arithmetic’ as taught by the latter was no
substitute for the knowledge of natural science and medicine acquired by their
pagan contemporaries. For the Christian Gnostic as well as his heterodox
opponent knowledge of whence and whither of the soul was all that truly
mattered.

On the third century J. T. Fitzgerald’s lengthy study of the Little labyrinth and
its unnamed author adds little to what is already known, except to push the date
of this anti-Monarchian tract forward to ¢. 245-55, in line with Eusebius’ attempt
(Historia ecclesiastica v. 28) to relate it to the refutation of a heresy represented
successively by Theodotus the tanner, Artemon and Paul of Samosata.

The growing triumph of the Church in the fourth century following
Constantine’s conversion opened up new doctrinal issues as well as new attitudes
towards society. Charles Kannegiesser comments wisely on the maturity shown
by Athanasius in his earliest doctrinal work, the De incarnatione, which he dates to
335, just before Athanasius’ first exile. Kathleen McVey records some pithy
replies based on the New Testament given by some of the Desert Fathers to their
often less than wise interlocutors. For the end of the century Pamela Bright shows
in a sensitive and scholarly article how much Augustine (as well as his Donatist
opponents) owed to Tertullian for his understanding of baptism, as illustrated in
the final books of the Confessions.

The collection of essays is a worthy tribute to a fine scholar. It illustrates also
something of the strength and weakness of current American patristic scholarship.
There 1s a determination to trace out origins, shown in Holliday’s essay on the
Jewish tract, pseudo-Orpheus, ingenuity in attempts to find new solutions to old
problems, a scholarly application to relevant detail, combined with breadth of
vision, but progress is confined to written sources. Only Corby Finney’s short but
valuable discussion of the fragment of a late antique tunic (fifth century?)
preserved in the St Louis Art Museum represents the archaeological dimension
in the study of early Christianity. This is perhaps inevitable, but it shows the need
among other things, for co-operation between the American scholars who at
present dominate the four-yearly Oxford patristic conference, and their European
colleagues whose researches in the field are so effectively recorded at the
Internation Congresses of Christian Archaeology. The patristic scholar needs
the archacologist at his side.

GonvILLE AND Ciarus COLLEGE, W. H. C. FrenD
CAMBRIDGE

Friihchristliche Baptisterien. By Sebastian Ristow. (Jahrbuch fiir Antike und
Christentum, Ergidnzungsband, 27.) Pp. vi+ 385 incl. g ills and g graphs+ 37
plates and g pull-out maps. Minster: Aschendorfl, 1998. DM 148. g 402
o8111 3

The study of baptisteries and baptismal liturgy has been the main theme of the

author’s research in the present decade. Starting with a study of a baptistery
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situated east of Cologne Cathedral, he studied in detail the Rhineland church
and baptistery at Boppard. Now, using a dissertation for the University of Bonn
as a framework, he has presented a majestic catalogue, preceded by a 100-page
discussion, of nearly every identifiable baptistery and font in the Roman empire
from the third-century baptistery in the house-church at Dura Europos to eighth-
century baptisteries in some Rhineland churches and in Jordan. No less than 788
baptisteries are listed and described from all over the Roman empire, together
with another 145 possible and 136 doubtful examples. There is a short, useful
discussion of baptismal liturgies.

Baptisteries, whether separate buildings outside the church or forming part of
the church were functional. There were those that housed the deep baptismal
fonts in north Africa, such as at Timgad and Djemila where the candidate was
totally immersed, to signify his death to the world and resurrection to a new
Christian life. More generally however, the fonts would be 50-80 cm deep, and
the rite would be by aspersion, i.e. the celebrant would pour the water over the
candidate standing naked in the font. The form of the font, whether round,
square, hexagonal, cruciform or octagonal varied as between different churches.
All that can be said after an exhaustive survey of the evidence, is that outside
baptisteries were normally set near the west wall of the church, and that
hexagonal and square fonts usually preceded the round, cruciform and octagonal
forms, though there were numerous exceptions. Byzantine fonts were usually
shallower than their fourth—fifth-century predecessors, perhaps as the writer
suggests, due to the increase in the numbers of infant baptisms.

This is a massive work, a tribute to the writer’s perseverance and industry.
Even so, there are some significant omissions. Neither Jurgen Christern’s Das
Srichchristliche Pilgerheiligtum von Tebessa (Wiesbaden 1976) nor André Berthier and
colleagues’ Les Vestiges du Christianisme antique dans la Numidie centrale (Algiers
1942) are listed in the voluminous bibliography or discussed in the text. Thus the
author repeats the mistake made by earlier writers of calling the pilgrimage
centre at Tebessa a monastery, and has not included a number of baptisteries and
fonts associated with the many churches and chapels in central Numidia. His
map of this area is almost blank. In addition, he has not mentioned the lead
baptismal tanks marked with Christian symbols found in Roman Britain. The
baptismal scene shown on the Walesby (Lincs) tank clearly indicates their use.

Despite these omissions, however, the value of this study should not be under-
estimated. Cataloguing can be tedious, but the author’s scholarly discussion of all
the evidence available to him, marks this off as an exceptional work of reference.
The production, not least the plans and illustrations of baptisteries is, as usual in
volumes of the Jahrbuch, of the highest standard.

GonvILLE AND Carus COLLEGE, W. H. C. FrexDp
CAMBRIDGE

Lexikon der antiken christlichen Literatur. Edited by Siegmar Dopp and Wiljelm
Geerlings. Pp. xvi4652. Freiburg: Herder, 1998. DM g8. 3 451 23786 5

This fine volume inherits the mantle of Altaner’s Patrologie with terse articles on

Christian writers down to John of Damascus and Isidore of Seville, but arranged



772 JOURNAL OF ECCLESIASTICAL HISTORY

in alphabetical order and with an index. The up-to-date bibliographies, most of
which are far from limited to good work in German, make this an indispensable
work of reference. Besides particular authors and texts there are some articles on
literary themes and genres such as Exegesis, Dialogue (no entry for poetry under
Dichtung), Cento, Commentary, autobiography, letter, Schriftstellerkatalog,
Marienliteratur. The principal writers receive generous space, for example
Augustine (by Geerlings himself) with four columns of bibliography in small
print. Canon Law appears (Kurchenrechtliche Sammlungen) but not Acts of Councils
independently of canons. A few cross references would increase utility. Philocalus
is under Dionysius Ph. Under Cyril of Scythopolis, R. M. Price’s translation
merits mention. The book-list for Gildas omits Michael Winterbottom’s edition.
The volume will be very successful and gratefully used, not only by beginners
acquiring a first introduction.

OXFORD Henxry CHADWICK

Cassian the monk. By Columba Stewart. (Oxford Studies in Historical Theology.)
Pp. xv+286 incl. map. New York—Oxford: Oxford University Press, 1998.
£46. 019 511566 7

With the publication in 1991 of his historical study of the Massalian movement,

‘Working the earth of the heart’, Columba Stewart established himself as an

outstandingly able patristic theologian and Church historian. In Cassian the monk

he more than confirms his reputation, but now in the field of ascetic theology.

John Cassian is famous as the theologian who mediated the traditions of the

Egyptian desert to the west, to influence St Benedict and, through him, medieval

Latin spirituality. Stewart knows his author and, not less importantly, the milieu

in which Cassian lived, taught and wrote. Very early in his book he notes that

“the Institutes are inescapably a critique of the native [Gallic] monastic tradition

associated especially with Martin of Tours’, with its emphasis on miraculous

powers rather than on simple goodness of life, so that Cassian prefers to
concentrate ‘on traditional teaching on the amendment of faults and the
attainment of perfection, rather than on miraculous stories’ (p. 17). At the same
time, Cassian’s emphasis on the need for human effort in God’s service does not,
as some have suspected, make him a Pelagian. Cassian, no less than Augustine,
believed in divine initiative and the need for grace. ‘In terms of the practice of the

Christian life, Augustine and Cassian may scarcely have differed.” Cassian’s

concern was that the Augustinian doctrine of predestination ‘effectively excluded

human responsibility from the process of salvation’ (p. 19).

Cassian’s theological inspiration stemmed from the Origenistic tradition and
especially from Evagrius Ponticus, though Cassian never mentions him by name
and 1s careful to avoid Evagrius’ notion of apatheia — ‘ passionlessness’ — preferring
to use the biblical term ‘purity of heart’, which he sees as ‘the centerpiece of
Cassian’s monastic theology’ (pp. 41—2). To attain to it involves ascetic
discipline; love of one’s neighbour; and ‘the experience of liberation from sin in
tranquillity of heart’ (pp. 43—4). Stewart emphasises that the attainment of this
condition does not, for Cassian, depend upon the unaided power of the monk —
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and it is for monks that he is writing. Cassian’s theology is profoundly
Christocentric, an aspect ‘not always immediately apparent to modern readers’
(p- 41). It 1s not, however, the incarnate Christ in the humiliation of His earthly
life that is the object of Cassian’s devotion but rather the glorified Christ of the
Resurrection. Hence Serapion, the anthromorphite monk who, when convinced
of his error, was unable to pray, crying out: ‘They have taken my God from me,
and now I have no one to hold on to and I do not know whom to adore or
beseech’ (Conf. 10.3.5), is spiritually in error. ‘From Cassian’s perspective,
although Serapion may be pathetic, he is certainly wrong. ... Although Serapion
was perfect in the actualis disciplina, the ascetical life, he had not advanced to
contemplating spiritual realities’ (pp. 88, 89). ‘ Cassian wants to move his readers
beyond imitation of the earthly life of Jesus to real participation in the glorified
Christ’ (p. 97). So, in the Lord’s Prayer, he understands ‘daily bread’ spiritually
(p- 109). From this follows the notion of unceasing prayer, initiated by
monologistic prayer centred upon the name of Jesus, like: ‘God come to my
assistance, Lord make haste to help me’ (Psalm Ixix.2 [Ixx.1]), found in early
monastic circles, out of which came the Sinai tradition of the Jesus Prayer; a
western treatise like The cloud of unknowing; and, in nineteenth-century Russia, the
famous anonymous pilgrim, seeking to understand the command to pray
unceasingly. This monologistic devotion may lead, always under God’s grace, to
that spark-like prayer, in which the monk is taken out of himself in excessu ments,
in which he is not aware of himself, or even that he is praying (pp. 85, 114).

Stewart is realistic in his discussion of Cassian’s asceticim. In his approach to
sexuality Cassian was a man of his own time. For him, virginity was the most
perfect form of the Christian life and concupiscence haunts even the ‘lawful’
sphere of marriage. In this respect, Cassian’s ascetic theology comes very close to
Augustine’s and does not offer an exact programme for Christians today. What
he does is “ to encourage those modern Christians willing to undertake the massive
challenge of fashioning a theology of sexuality that takes full account of both
human experience and grace’ (p. 131). Stewart’s academic knowledge of his
subject is profound, but even more impressive is the judicious sympathy with
which he expounds Cassian’s teaching. His book is undoubtedly a major
contribution to the history of Christian spirituality.

DurnAM GERALD BONNER

St Augustine, The city of God against the pagans. Edited and translated by
R. W. Dyson. (Cambridge Texts in the History of Political Thought.)
Pp. xxxiii+ 1247. Cambridge: Cambridge University Press, 1998. £45
(cloth), £15.95 (paper). 0 521 46475 7; 0 521 46843 4
Considering its importance, both in the Augustinian corpus and in the context of
wider interests, the City of God has not been well served by translations. Its
mammoth length has tempted most of its more recent translators and publishers
to abridge the text, inevitably in a fashion more or less arbitrary. The older
complete versions, whatever their merits, tend to lack either accuracy or
readability by modern readers. All this is now remedied by R. W. Dyson’s
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translations. Wisely resisting the temptation to abridge by leaving out what is
likely to be of little interest to students of political thought, he gives a complete
version. It reads remarkably well; it is elegant, generally succeeds in reproducing
the rhetorical colouring Augustine frequently gives his argument, and, where I
have checked it, is remarkably faithful to the text. A short but helpful
introduction (marred only by some insignificant slips) provides the necessary
information about the context of the work, and summarises the main points of
Augustine’s political thought. Footnotes are for the most part confined to giving
the necessary references. Useful biographical notes include Roman deities, heroes
and other persons likely to be unknown to many modern readers. The book is
handsome and well-produced; the only disappointment is the omission of the
chapter-subdivisions, which will make its use in chasing and giving references
unnecessarily awkward.

NoTTINGHAM R. A. MaRrkus

Christian dualist heresies in the Byzantine world c. 650—c. 1450. Translated and
annotated by Janet Hamilton and Bernard Hamilton, with Yuri Stoyanov.
(Manchester Medieval Sources.) Pp. xvii+ 327 incl. 2 maps. Manchester:
Manchester University Press, 1998. [45 (cloth), [16.99 (paper).
0 7190 4764 13 0 7190 4765 X

Medieval dualism in western Europe had its origins in the Byzantine world. In

this very useful volume the Hamiltons have made available English translations

of substantial selections from all the key texts for dualism in the Balkans and Asia

Minor, including Peter of Sicily’s History of the Paulicians, Theophylact

Lekapenos’s letter to Emperor Peter of Bulgaria, Cosmas the Priest’s Against the

Bogomuls, FEuthymios of the Periblepton’s anti-Bogomil letter, Euthymios

Zigabenos’s Dogmatic panoply, the materials associated with the condemnation of

the monk Niphon and the Synodikon of Boril. They also translate for the first time

the unpublished anti-Bogomil treatise of Manuel 1's Pisan advisor, Hugo

Eteriano, which sheds most valuable light on the culture of the Komnenian court,

and an interesting collection of Latin texts important for dualism in late medieval

Bosnia and Bulgaria. In the short introduction the Hamiltons stress that both

Paulicians and Bogomils were Christians, with cults largely based on a peculiar

reading of familiar Christian texts. For most of the eighth century at least, the

Paulicians were not officially regarded as heterodox, and even after that the

slowness to persecute puts the culture and organisation of the Byzantine Church

in an interesting perspective. It is a pity that the book is not longer. It would have
been well worth while finding room for a full translation of Cosmas the Priest’s
treatise, including his fascinating sections on the shortcomings of the orthodox,
and for a fuller commentary. It is also a pity that the volume was not subjected
to more rigorous critical scrutiny. The translations from the Greck are not
completely reliable, and the references need checking and completing. Several of
the editions of Byzantine sources used have been long superseded, in at least one
case significantly affecting the sense: for example, p. 165 — epigambreias is a verb
not a place name. In some cases too a secondary account has been translated
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when a more informative primary version exists elsewhere. This is a collection to
be warmly welcomed, but it deserves a second edition with the errors ironed out.

ST PETER’S COLLEGE, Mark WHITTOW
OXFORD

Medieval art. Recent perspectives. A memorial tribute to C. R. Dodwell. Edited by Gale
R. Owen-Crocker and Timothy Graham. Pp. xv+253, incl. frontispiece
and 101 figs+8 colour plates. Manchester-New York: Manchester
University Press, 1998. £45. 0 7190 4992 X

Reg Dodwell, who died in 1994, made a fundamental contribution to the

internationalising of the study of English medieval art. Best known for his studies

of manuscript illumination and painting, Dodwell’s work on Canterbury,

Reichenau, St Albans, written evidence for the nature of Anglo-Saxon art,

Theophilus’ well-known text De diversis artibus, the Old English illustrated

Hexateuch, the Bayeux Tapestry and indeed the entire history of European

painting between 8oo and 1200, demonstrates a broad and enduring intellectual

curiosity. The present volume celebrates aspects of his professional life — Richard

Palmer writes on his time as librarian at Lambeth Palace — as well as of those

subjects dearest to him. His days in Cambridge are complemented by Timothy

Graham’s study of Matthew Parker. Peter Lasko and Gale R. Owen-Crocker

contribute incisive essays on the Bayeux Tapestry, and his former colleagues at

Manchester’s Department of History of Art, David O’Connor, Christa

Grossinger, Paul Crossley and Jonathan Alexander, present essays on precisely

that range of issues whose study has been cultivated by the department he helped

to nurture. Crossley and Alexander have contributed essays on important
contemporary themes — unity or disunity of planning in late medieval religious
art and architecture, and the role of nationalistic presuppositions in the history
of art; O’Connor, Grossinger and Zarnecki cover aspects of the media of stone
sculpture, stained glass and wood carving; Elizabeth Coatsworth and Jennifer

Harris discuss medieval textiles; Sandy Heslop offers an elegant discussion of

writing about art in twelfth-century England. No book with an essay by E. H.

Gombrich, in this case on Islamic motifs in western art, can easily be neglected.

There are rich pickings to be had here.

GonvILLE AND CArus COLLEGE, Paur Binskr
CAMBRIDGE

The sacramentary of Echternach. (Paris Bibliotheque Nationale, lat. 9433). Edited by
Yitzhak Hen. (Henry Bradshaw Society, 110.) Pp.xii4+560+4 plates.
Woodbridge: Boydell Press (for the Henry Bradshaw Society), 1997. £35.
1 870252 08 X; 0144 0241

The bulky sacramentary now BN, ms lat. 9483, written at Echternach probably

between 895 and 898 and here excellently edited, has figured in several public
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exhibitions in the past sixty years, without any informed comment on its
anomalous form. Yet it is, in Professor Lapidge’s words, ‘by any standard one of
the most eccentric mass-books of the early Middle Ages’. Its three-book structure,
in which the second is the Sanctoral, links it with the ‘Old Gelasian’ (Vatican
BAV. Reg. lat. 316), although as in ‘Gregorians’ ordo missae and Canon are
placed at the beginning, and some prayers seem to have the same source; these
are, however, heavily outnumbered by ones taken from a supplemented-
Gregorian book and from some variety of ‘Frankish Gelasian’. The scale of the
editorial commentary has been severely constrained by familiar cost-factors; and
the Collation Table is strictly limited to the similar prayers in sacramentaries
down to the supplemented Hadrianum, except for a few in the late tenth-century
Fulda Sacramentary. (This subscriber, for one, would not have objected if the
Society had made the edition a two-year one.) Hen draws attention to some of
the distinctive features of the prefatory material: no other ninth-century
sacramentary has so many apologiae (the word is not in fact used here), and indeed
only three of them occur in any earlier book, but at least three of the four others
will be found in eleventh-century libelli precum and no doubt elsewhere; and the
following four prayers directed to the Trinity and its Persons which, as he says,
do not figure in any early sacramentary are in Carolingian [ibellz, including the
carliest of all. For whom was the book intended? Hen implies, without
categorically stating, that it was for the Echternach community itself, and there
is certainly internal evidence justifying this. Some features, and three distinctive
rubrics in particular, may point elsewhere. The first is Si defunctorum nomina
recitanda sunt dicis to the canon’s second Memento etiam domine famulorum etc., the
only reported comparable one being in the Paduense Gregorian where, however,
it ends dicente diacono; the second is the first rubric of the baptismal ordo secundum
gelastum [not secundum Gelasianum, as in the introduction p. 37| super electos ad
catecumenum faciendum, which begins ‘Primus presbiter in portico ecclesiae stet’,
where — quite exceptionally — he pronounces a short exorcism over the infantes
brought to him! and the third is a rubric in the agenda mortuorum beginning ‘in
ecclesia autem requiescit corpus defuncti’, perhaps reflecting the efforts by the
contemporary Trier archbishop Ratold to get the laity to move their traditional
wakes into their church. Could this indicate that the sacramentary was designed
for use in a rural church dependent on the community (which in the 8gos was
probably one of canons rather than of monks)?, raising the possibility that
there would once have been several — even many — copies, although doubtless
with omissions and other variations. None of this, of course, conflicts with the
editor’s suggestion, with obviously important consequences, that its “Old
Gelasian’ elements lead us back to the liturgy brought to continental Europe

by Willibrord.

ST ANDREWS D. A. BurLLoucH

The Cistercians in medieval art. By James France. Pp. ix4+ 278 incl. map, 174 black-
and-white + 26 colour plates. Stroud: Sutton Publishing, 1998. £30. 0 7509
1583 558

The gooth anniversary of the foundation of Citeaux seems to have inspired the

publication or republication of several lavishly illustrated books on the art of the
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order. One thinks of G.Duby’s L’art cistercien (1976, 1989, 1998), whose
illustrations are barely related to the text; of F.-K. Freiherr von Linden’s Die
Listerzienser in Europa (1997), essentially a picture-book of scenic sites; of G.
Desmons’s Mysteres et beauté des abbayes cisterciennes (1996), whose tone and content
are admirably reflected in its title. These books, as also the multi-author Studies
wn Gistercian Art and Architecture series published by Cistercian Studies, Kalamazoo,
and the superlatively illustrated, two-volume L’Art cistercien in the Zodiaque
series, are all concerned in one way or another with Cistercian art and
architecture per se. James France’s The Cistercians in medieval art, by contrast,
explores how Cistercians were actually depicted in the Middle Ages, whether by
themselves or by others. As the author explains (pp. vii-viii), he has ‘not been
concerned with artistic styles and forms... but with seeing what a historian of
monastic life can glean from the images that show the daily lives of monks and
nuns, of their communities and leaders, of their spirituality, and of the way the
Order developed in the course of the Middle Ages’. Chapters i-v examine the
Benedictine background to the Cistercians, the origin and growth of the new
order, St Bernard of Clairvaux (the earliest known depiction of whom,
incidentally, shows him writing, not blessing as is stated: colour plate 7), and
several other luminaries, such as Aelred of Rievaulx and Otto of Freising. In each
case a short account of the person or events in question is followed by an
examination of the way in which they were depicted. Chapters vi—xii apply the
same approach to the themes of ‘the monastic community’, ‘abbots’, ‘lay
brothers’, ‘nuns’, ‘opus dei’, ‘labor manuum’ and ‘lectio divina’, with a final chapter
on ‘internal temptations’ and ‘external criticism’. The discussion is always
informative, and the juxtaposition of artistic and historical evidence is invariably
interesting and sometimes very telling: it is shown, for instance, that most
representations of lay brothers date from the later Middle Ages when their
numbers were declining, and so would seem to represent a conscious evocation
of a former ‘golden age’. The author is au fait with a broad range of Cistercian
foundations, and draws on a correspondingly wide selection of visual sources,
extending right across Europe (some of them hitherto obscure and little
reproduced). The book is well-illustrated — although it is to be regretted that the
designer decided to make some of the plates the size of postage stamps
(illustration 135, for instance, reduces an original measuring § x § ft. to less than
2 x 2 inches, with predictable effect). One pertinent theme that is not addressed
directly is whether there was ever a significant distinction between the way the
order and its members were depicted in non-Cistercian sources as opposed to
Cistercian ones; ex silentio the book implies there was not. The arrangement of the
material also tends to conceal the enormous differences in the popularity and
distribution of the different types of images: depictions of St Bernard, for
instance, were fairly ubiquitous, while those of Cistercian lay brothers were
definitely not. But these are minor criticisms of a volume which admirably fulfils
its stated purpose. And if the iconographic evidence adds little that is startlingly
new to our knowledge of the Cistercian order, it is nevertheless a useful reminder
of the extent to which visual imagery as opposed to texts promulgated and
perpetuated its history and myth. Overall, this is an enjoyable and informative
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book, well-produced and modestly priced, which has much to recommend it to
historian, art historian and general reader alike.

UNIVERSITY OF KENT, RicaARD GAMESON
CANTERBURY

Cathedral shrines of medieval England. By Ben Nilson. Pp. x4 276, incl. frontispiece,

16 plates, 10 tables and 17 graphs. Woodbridge: Boydell Press, 1998. [ 40.

0 85115 540 5
This is a valuable first book on a large and rather neglected subject. The author
takes his subject down to the end of the Middle Ages, in order to address a simple
but important question for historians of religion and religious practice, as well as
of church art and architecture: how popular did the cult of the saints remain in
its late period? His answer is that pilgrimage to cathedral shrines remained
popular between the pre-Conquest period and the sixteenth century. Within this
period shrines underwent periods of greater and lesser popularity, with significant
upswings — depending partly on the status of the saint in question — around the
time of the Black Death and the later fourteenth century, with a period of relative
stability throughout much of the fifteenth century, notwithstanding competition
from other religious attractions and the rising cost of the process of canonisation
itself. Marian shrines and the few cults centred on parish churches play a lesser
role in this account. The author arrives at his conclusions systematically by
examining the origins of shrines and the processes of translation, the physical
character of shrines within their architectural setting, the role and behaviour of
pilgrims and the administration of shrines and their revenues. This last section
enables the author to plot shrine revenues, which are here taken to be a measure
of shrine popularity, and to produce an eloquent series of graphs of offerings to
both major and minor shrines at Canterbury, Ely, Norwich, Lincoln, Hereford,
Durham and Westminster. These fascinating figures will captivate any students
of late medieval society and art or architecture. Taken at face value they indicate
a variety of patterns. In some cases, for example at Canterbury, Ely, Norwich
and Lincoln, a marked and sometimes spectacular upswing is apparent in shrine
revenues from around 1340, prior to the main outbreak of the plague, followed
by a downward curve towards 1400. St Edward at Westminster rose eloquently
in favour between the late 1340s and about 1370 before plummeting during the
reign of Richard 11 — the one king of the period who revived his cult. Other shrines
were obviously more evanescent. The manner in which the author interprets his
findings from an examination of the various accounts for such revenues may
provoke some debate; but he is careful to factor demographic change and price
inflation into his reckoning. Other areas demand further work. It would be
especially profitable to consider in greater detail the matter of access to shrines
and how it was gained (is evidence for floor abrasion in the vicinity of high altar
screen doorways necessarily evidence for mass pilgrimage access via the sanctuary
of cathedral churches, or for regular circumambulation of altars for the purpose
of incensing altars as prescribed in the Use of Sarum, for example?) and, on this
basis, to assemble evidence for what, aside from making donations, pilgrims
actually did at shrines. In general, Nilson’s text is carefully considered and
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researched, and will provide a basis for understanding this still poorly understood
aspect of English religious culture.

GonvILLE AND Ciarus COLLEGE, Paur Binskr
CAMBRIDGE

St Francis of Assisi. The legend and the life. By Michael Robson. Pp. xxvi+4294.
London: Geoffrey Chapman, 1997. £20. 0 225 66736 3
Michael Robson has taken on the arduous task of writing a new biography of the
much-loved but highly controversial patron saint of Italy, Francis of Assisi. In a
field thronged with accounts, finding an original approach was presumably
crucial. Robson’s solution is to examine the early fraternity as a whole, framing
the main body of the book around studies of the individuals whose careers
illuminate the life of Francis. Thus we have chapters on the saint’s father, Peter
Bernardone, on Bishop Guido of Assisi, on Pope Innocent m, on Lady Poverty
(an ingenious choice), on Cardinal Ugolino (later Pope Gregory 1x), on Anthony
of Padua and on Clare. The closing chapters look at Francis’s preaching, his
death, burial and posthumous influence. This structure allows for the exploration
of central issues through the experience of individuals: the chapter on Anthony
includes discussion of mission and theological study in the fraternity, that on
Clare, relations with women, on Ugolino the thorny question of relations with the
Curia. Robson writes as a friar Conventual, in the venerable spirit of conciliation
promoted by Bonaventure, and challenges some of the widely disseminated
tradition stemming from Sabatier. Faults are not glossed over, but it is no surprise
to find Ugolino’s role defended or the great basilica built to house the saint’s
remains explained. Up-to-date mini-biographies of the main figures in the
fraternity include details such as on Lisbon in the twelfth century as part of
Anthony’s background, which bring the whole to life. This group approach also
has the advantage of drawing attention to the network which made the fraternity
and indeed, Francis’ official sanctity, possible. It might well make an interesting
course framework: each figure introduces new issues but allows for recapitulation.
In a single volume, however, it produces too much duplication: the necessary
explanation of shared ideas, events and ties with each other and Francis overlaps
too frequently. Robson wishes to convey something of the medieval Italian
context and, like Francis, to establish a vivid visual record for his audience. This
leads to some of the best writing, about the martyr-cults, squares and cathedrals
of thirteenth-century Umbria. It is unfortunate, however, that contextual
illustration is frequently chronologically or geographically wide of the mark: the
Pastons are cited to illustrate ‘feudal’ paternal control, Bede is the source for the
key position of Rome. By contrast, biblical images often lack any introductory
gloss, an area where the average history undergraduate who may use this book
would certainly benefit from guidance. There is an unconvincing mixture of
careful primary source analysis with dependence on student textbooks. Widely-
acknowledged ideas (such as the growing urbanism of the twelfth century) are
inappropriately attributed to a single recent author as though they had been the
first to make the point. Other historians’ views and revisions are introduced (for
example, that Francis was not the initiator of nativity re-enactments), Moorman’s
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views in particular are subject to analysis, but others are only intermittently
discussed and too few details are footnoted. For example, we are told that the
monastery where Francis worked has been identified, but not how or by whom
(p- 1o1). It is also a pity that the copy-editor did not do a better job: ‘stigamta’
[sic] does not have quite the right ring, Grundmann is spelt ‘Grudundmann’
throughout. The Francis loved by generations is here, attempting to have larks
protected, convincing great and small to try his way, but not all aspects of the
account are successful.

UNIVERSITY OF ST ANDREWS FrRANCES ANDREWS

Guillelmi Duranti Rationale divinorum officcorum V-VI. Edited by A. Davril oss
and T. M. Thibodeau. (Corpus Christianorum, Continuatio Medievalis,
140 A.) Pp.621 incl. colour frontispiece. Turnhout: Brepols, 1998.
2 503 04403 4; 2 503 04404 25 2 503 03000 9
This volume continues the critical edition of the major work of William
Durandus (¢. 1230—96), the first portion of which (bks r-1v) was published in
the same series in 1995 (reviewed this JourRNAL xlviii (1997), 34748). Without
additional introductory remarks, the present volume (covering bks v and vi)
begins immediately with the text. Book v concerns the canonical hours, discussing
in detail the elements and texts, prayers and responses, of which they are
composed. Beginning with the night offices, it runs through lauds, prime, tierce,
sext, none, vespers and compline. Book vi, which is far longer, concerns the feast
days of the liturgical year, beginning with advent and including both fixed and
movable feasts. In the context of Holy Week, chapters on penance, baptism and
confirmation are included. This section of Durandus’ work will be of particular
interest to scholars concerned with the symbolic meaning and practice of the
liturgical services of the ecclesiastical year, dominical sermons, and the texts
included in these services in the thirteenth to fifteenth centuries. The quality of
the edition, with its detailed apparatus to the sources used by Durandus and the
canonistic references found in the margin of the manuscripts, matches the high
level of critical scholarship established by the first volume.

UNIVERSITY OF WISCONSIN-MADISON WiLrLiaM J. COURTENAY

Medicine and religion c. 1300. The case of Arnau de Vilanova. By Joseph Ziegler.
(Oxford Historical Monographs.) Pp. x4 342. Oxford: Clarendon Press,
1988. £45. 0 19 820726 3

In this dense monograph Joseph Ziegler directs his attention to two foci. First, he

examines the case of the Catalan physician and lay theologian Arnau de

Vilanova (¢. 12386-1311), an attendant to several popes whose spiritual works

came under repeated scrutiny by inquisitors. Second, he controls the conclusions

of this examination by comparing Arnau’s work with that of other contemporary
physicians who ventured into spiritual matters, in particular, Galvano da

Levanto (fl. 1300), and with contemporary preachers who drew on medical

learning, in particular the Dominican Giovanni da San Gimignano (d. ¢. 1300).

He calls the results of this research, ‘an incomplete and imperfect, provisional
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thesis’ (p. 276). His thesis is that, contrary to the common perception, there was
no marked tension between theology and medicine as disciplines during this
period, and that Arnau’s conflicts with church authorities cannot be linked to his
medical learning per se. In particular, he finds that Arnau’s medical writing was
pretty much isolated from supernatural and theological concerns, while his
eschatology, which came under suspicion, was typically Franciscan Reformist
and uninfluenced by his medical work. He concludes that ‘there is no evidence
that Arnau’s exposure to natural philosophy and in particular to Aristotelian
ideas led him into theological heterodoxy’ (p. 270). On the other hand,
comparisons of his writing with that of other physicians shows that a shift of
concern from matters of bodily health to those of spiritual health was not
unnatural, even if Arnau is less overtly moralising in his medicine than Galvano.
Such a shift could be justified by the belief that spiritual health played a role in
bodily health. Reciprocally, the writings of Giovanni of San Gimignano and
other contemporary preachers show that ‘high-level medical language’ had
become common religious discourse, that is to say theological writers and
preachers drew on academic medical treatises and encyclopedia for exempla. He
notes that these clerical authors use more complex medical language than Arnau
does in his own spiritual writing. In short, the increasing disciplinary
compartmentalisation, which isolated academic theology and medicine, did not
prevent ‘reciprocal movements’ of ideas and language. This seems especially true
outside the university environment. Preachers occasionally criticise physicians,
usually for undervaluing spiritual healing,